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THE ROLE OF IVAN OHIIENKO IN ESTABLISHING UKRAINIAN
IDENTITY THROUGH THE PRIZM OF UKRAINIAN-russian WAR

The article investigate how Ivan Ohiienko’s life and heritage can be interpreted as
a foundational reference for the current struggle for sovereignty and cultural integrity.
Ohienko, a prominent linguist, theologian, and politician, emphasized the crucial role
of language and culture in shaping Ukrainian identity. His advocacy for the Ukrainian
language and the establishment of the Ukrainian Autocephalous Orthodox Church
laid the groundwork for a distinct national consciousness, fostering a sense of unity
and resilience among Ukrainians.

In the context of the current conflict, Ohiienko’s vision resonates deeply as
Ukrainians confront external aggression. The war has ignited a renewed sense of patrio-
tism and cultural pride, with many citizens actively promoting the use of the Ukrainian
language in daily life, education, and media. This linguistic revival is not just a matter
of communication but a powerful symbol of resistance against cultural assimilation.

Moreover, the war has reinforced the importance of religion in the formation of na-
tional identity. Ohiienko’s emphasis on spirituality and community aligns with the role of
the Ukrainian Orthodox Church in providing moral support and solidarity during these
challenging times. As the nation grapples with the effects of war, Ohiienko’s legacy serves
as a guiding light, inspiring Ukrainians to rally around their shared language, culture, and
faith, ultimately fostering a strong sense of national identity amidst adversity.

Key words: Ukrainian identity, war, language, culture, patriotism, spirituality.

Bibliograph. Ivan Ohiienko, also known as Metropolitan Ilarion, played a piv-
otal role in shaping modern Ukrainian national identity through his contributions to
education, language, culture, and religion. Born in 1882 in the russian Empire (now
Ukraine), Ohiienko lived during a time of significant cultural suppression when the
Ukrainian language and identity were under threat from both russian imperialism and
Soviet policies. Despite these challenges, Ohiienko emerged as a key figure in advo-
cating for the preservation and promotion of the Ukrainian language, culture, and re-
ligious independence. This article seeks to investigate Ohiienko’s multifaceted role in
establishing Ukrainian identity, investigate how his life and social activity resonance
with current events in Ukraine. By examining his work as a scholar, educator, linguist,
and church leader, we will explore how Ohiienko’s intellectual contributions helped
to solidify a distinct Ukrainian identity, which remains relevant in contemporary
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Ukraine. The following Ukrainian scientists as A.O. Yevgrafova, O.M. Zavalniuk,
G.Y. Nasminchuk, E.I. Sokhatska, M.S. Tymoshyk have studied Ohiienko’s creative
heritage [6]. Still the vast heritage left behind by 1. Ohiienko will rise scholars’ scien-
tific interest. The facts above determine the relevance of the chosen topic.

The subject of the article is to investigate Ohiienko’s multifaceted role in es-
tablishing Ukrainian identity. By examining his work as a scholar, educator, linguist,
and church leader, we will explore how Ohiienko’s intellectual contributions helped
to solidify a distinct Ukrainian identity, which remains relevant in contemporary
Ukraine, while Ukrainians are fighting in the war for their existence as a nation, as a
sovereign country. The central objectives of this article are:

1) to examine Ivan Ohiienko’s role in promoting the Ukrainian language and its
connection to national identity;

2) to explore Ivan Ohiienko’s contributions to the Ukrainian cultural renaissance;

3) to investigate Ohiienko’s influence on Ukrainian religious life and its role in
shaping national identity;

4) to assess Ivan Ohiienko’s political and educational contributions in the context
of Ukrainian self-determination;

5) to contextualize Ohiienko’s legacy in modern Ukrainian geopolitical situation.

Methodology. To achieve these objectives, the article will draw upon a variety of
primary and secondary sources, including Ohiienko’s own writings, historical records,
and scholarly analyses of his work. The research will focus on both his intellectual out-
put and the historical context in which he lived, offering a comprehensive understanding
of how Ohiienko’s efforts shaped the formation of Ukrainian national identity.

Primary Sources: Ohiienko’s major works, such as his translation of the
Bible, his writings on Ukrainian language and culture, and his theological essays,
provide direct insight into his thoughts and goals. Secondary Sources: Academic
studies, biographies, and historical analyses of Ohiienko’s work offer interpretations
and contextualize his contributions within the broader Ukrainian national move-
ment. Comparative Analysis: Ohiienko’s role is seen through prominent Ukrainian
events taking place in Ukraine and the world.

To fully understand Ivan Ohiienko’s impact, it is essential to grasp the historical
and political context of his time. The late 19th and early 20th centuries were marked
by the suppression of Ukrainian culture and language under both the russian Empire
and, later, the Soviet Union. Ukrainian intellectuals and nationalists were fighting to
assert their cultural identity and political autonomy in the face of russification policies.

Ohiienko’s work emerged during the Ukrainian national revival, a period
when there was a growing awareness of the need to preserve the Ukrainian language
and culture. However, this was met with resistance from both russian authorities and
the Polish-dominated religious institutions in Western Ukraine. Ohiienko, as both
a scholar and a church leader, was well-positioned to address these challenges and
offer solutions that would help solidify a unified Ukrainian identity.

Ohiienko’s extensive work in language advocacy, including his efforts to in-
troduce Ukrainian into education, religious worship, and public life, marked a sig-
nificant shift in how Ukrainians perceived their own identity. Ohiienko believed
that language was not only a communication tool but also the vessel of a nation’s
spiritual and cultural soul. One of Ohiienko’s most important contributions was his
advocacy for the Ukrainian language as a key element of national identity. His fa-
mous maxim, «The nation lives in its language», encapsulates his belief that lan-
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guage is not only a tool for communication but also a carrier of a nation’s history,
culture, and spirit [7].

Ohiienko worked tirelessly to promote the use of Ukrainian in education, the church,
and public life. He argued that without the Ukrainian language, the Ukrainian people would
lose their connection to their past and their right to self-determination. His translation of the
Bible into Ukrainian was a landmark achievement, giving Ukrainians the opportunity to
worship in their native language and strengthening their cultural autonomy.

Ohiienko was deeply committed to the idea that religion played a vital role in
national life. His work to introduce the Ukrainian language into church services and
his translation of religious texts into Ukrainian were revolutionary at a time when
the russian Orthodox Church was the dominant religious institution in Ukraine. By
promoting Ukrainian Orthodoxy, Ohiienko not only aimed to bring the church closer
to the Ukrainian people but also to establish religious independence, which he viewed
as essential to the broader national struggle. As a leading figure in the Ukrainian
Autocephalous Orthodox Church, he worked to establish a Ukrainian-speaking, inde-
pendent church that would serve as a spiritual foundation for the nation. His belief that
the church should reflect the language and culture of the people was revolutionary at
a time when the Russian Orthodox Church sought to maintain control over Ukraine.

Ohiienko’s efforts to Ukrainianize religious worship were part of his broader
goal to create a culturally and spiritually independent Ukraine. He believed that reli-
gious independence was inseparable from national independence, and his reforms in
the church were designed to align with his vision of a free and sovereign Ukrainian
state. Ohiienko also played a key role in the Ukrainian cultural revival, a move-
ment aimed at reviving and promoting Ukrainian history, literature, and folklore. His
works on Ukrainian culture emphasized the distinctiveness of the Ukrainian national
character and its divergence from russian and Polish cultural influences.

In his writings, Ohiienko sought to restore pride in Ukraine’s historical
achievements, focusing on the cultural contributions of the Kyivan Rus’ era and
the Cossack period. By highlighting these aspects of Ukraine’s past, he sought to
instill a sense of national pride and continuity, essential for the formation of a mod-
ern national identity. During his time as Minister of Education in the Ukrainian
People’s Republic (1918), Ohiienko introduced significant reforms aimed at pro-
moting Ukrainian-language education and fostering a sense of national pride among
students. Ohiienko’s educational policies contributed to the development of a mod-
ern Ukrainian identity and his political engagement during Ukraine’s brief inde-
pendence period in the early 20th century reflects his broader vision for Ukrainian
sovereignty. Ohiienko’s contributions extended beyond language to a broader cul-
tural awakening. As an intellectual and educator, he wrote extensively on Ukrainian
history, literature, and folklore, emphasizing the need for Ukrainians to reconnect
with their cultural roots that emphasized Ukraine’s distinctiveness from russia and
Poland, with whom its culture was historically entangled.

Language was at the core of Ivan Ohiienko’s intellectual and theological
worldview. He believed that language was not only a tool for communication but
also a sacred element that shaped national identity, preserved cultural heritage, and
connected people to their spiritual roots. In his view, the Ukrainian language was a
vital component of Ukrainian national identity, and its suppression under Russian
imperial rule was a direct attack on the soul of the Ukrainian people.

Ohiienko’s most famous work, «Ukrainian Culture» (1918), underscores his
conviction that language and culture are inseparable from religion. In this work, he
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argues that the Ukrainian language must be revived and promoted as a means of
spiritual and national renewal. He saw the development of a standardized Ukrainian
literary language as essential for the education of the masses, the preservation of
Ukrainian culture, and the flourishing of the Ukrainian Orthodox Church [9].

In addition to his linguistic advocacy, Ohiienko devoted considerable attention
to the preservation of Ukrainian religious and cultural traditions. He believed that the
Ukrainian people’s spiritual and cultural heritage was deeply rooted in their Orthodox
Christian faith, and he saw the church as a key institution in maintaining national iden-
tity. His work often explored the intersections of faith, language, and culture, advocat-
ing for the use of Ukrainian in religious texts, sermons, and church services.

During the tumultuous years following the russian Revolution and World War I,
Ohiienko became actively involved in the Ukrainian national movement. He saw the
church as a central institution for fostering national unity and preserving Ukrainian iden-
tity in the face of russian imperial domination. In 1919, he was appointed Minister of
Education in the government of the Ukrainian People’s Republic, a position in which he
worked to promote Ukrainian language and culture in the educational system.

In 1920, Ohiienko was ordained as a priest and soon became a leading figure
in the Ukrainian Autocephalous Orthodox Church, which sought to establish an in-
dependent Ukrainian church free from Russian control. In 1940, he was consecrated
as a bishop and took the ecclesiastical name.

For Ohiienko, language was the primary carrier of national identity. He believed
that a nation’s language is an expression of its unique spirit and history, a repository
of collective memory, values, and traditions. The Ukrainian language, in his view, was
not only a means of everyday communication but also a sacred tool through which the
Ukrainian people could connect to their spiritual and cultural heritage.

Ohiienko argued that when a nation’s language is suppressed or replaced by a
foreign language, its cultural identity is at risk of being eroded. This was a key con-
cern in his time, as the russian Empire had long pursued policies aimed at russifying
Ukraine, including the imposition of the russian language in schools, government,
and the church. These policies, in Ohiienko’s eyes, were not only political and cul-
tural acts of domination but also spiritual assaults on the Ukrainian people.

To counteract this, Ohiienko dedicated much of his scholarly and ecclesiasti-
cal career to promoting the use of Ukrainian in all spheres of life, including religious
practice. He believed that Ukrainians needed to reclaim their language to assert their
independence, both spiritually and politically.

Ohiienko’s most significant contribution to the religious life of Ukraine was his
insistence on the use of the Ukrainian language in the liturgy and in the translation of
sacred texts, including the Bible. At the time, church services in Ukraine were pre-
dominantly conducted in Church Slavonic or russian, which many Ukrainians found
difficult to understand. This alienated the common people from the spiritual life of the
church, reinforcing the domination of russian culture and Orthodoxy over Ukraine.

Ohiienko saw the introduction of the Ukrainian language into church services as
a necessary step in reconnecting the Ukrainian people with their faith. He believed that
worship in a native language allowed for a deeper, more personal connection to God and
made religious teachings more accessible to the masses. His work to translate the Bible into
Ukrainian, a task he dedicated many years of his life to, was aimed at giving Ukrainians
direct access to the word of God in their own language, free from foreign influence.

His translation of the Bible, completed in the 1930s, was a monumental
achievement in the history of Ukrainian culture and religious life. It not only pro-
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vided a sacred text in the vernacular but also served as a statement of Ukrainian
national and spiritual independence. Ohiienko argued that the use of Ukrainian in re-
ligious worship was both a religious and a national duty, as it affirmed the Ukrainian
people’s right to express their faith in their own cultural terms.

Beyond his work on language, Ohiienko was deeply committed to the broader
preservation of Ukrainian culture. He understood culture in a holistic sense, en-
compassing literature, art, history, and religious traditions. For Ohiienko, Ukrainian
culture was not just a collection of artifacts or customs but a living expression of the
national spirit, shaped by centuries of shared experiences, struggles, and aspirations.

Ohiienko emphasized the importance of education in preserving and promot-
ing Ukrainian culture. He believed that a national education system, taught in the
Ukrainian language and focused on Ukrainian history, literature, and religious tradi-
tions, was essential for the formation of a strong national consciousness. His work
as Minister of Education in the government of the Ukrainian People’s Republic was
guided by this conviction, as he sought to reform the educational system to reflect
the cultural and spiritual needs of the Ukrainian people.

Ohiienko’s advocacy for Ukrainian language and culture was not without its
challenges. Throughout his life, he faced opposition from Russian imperial authori-
ties, who saw the promotion of Ukrainian as a threat to their control over Ukraine.
The russian Empire had long pursued a policy of suppressing non-russian languages,
especially Ukrainian, in an effort to solidify its power. This was seen most clearly in
the Ems Ukaz of 1876, which banned the publication and teaching of Ukrainian and
severely restricted its use in public life [1].

Ohiienko understood that language suppression was a political tool used to un-
dermine Ukrainian national identity. He worked tirelessly to counter these policies
through his scholarship, translations, and public advocacy. His efforts to promote the
Ukrainian language in the church, schools, and government were part of a broader
struggle for Ukrainian self-determination, both politically and spiritually.

Despite the obstacles, Ohiienko’s vision of a Ukrainian-speaking, culturally
distinct nation persisted. His works inspired future generations of Ukrainian schol-
ars, clergy, and activists who continued the fight for linguistic and cultural rights,
even during the darkest periods of Soviet repression.

Ohiienko’s ideas about the role of language and culture in shaping national
and spiritual identity have had a profound and lasting impact on Ukrainian society.
His work laid the foundation for the development of modern Ukrainian language
standards and helped to establish the importance of the Ukrainian language in both
secular and religious life.

Nowadays Ohiienko is remembered not only for his scholarly achievements
but also for his unwavering commitment to the Ukrainian cause. His belief that
language is the key to national and spiritual renewal continues to resonate in con-
temporary Ukraine, particularly in the ongoing efforts to assert the primacy of the
Ukrainian language in public life and to reclaim Ukraine’s cultural and religious
heritage from foreign domination.

His translation of the Bible into Ukrainian remains a landmark achievement,
symbolizing the inseparability of language, culture, and faith. Ohiienko’s vision of a
Ukraine where the people are free to worship, learn, and express themselves in their
own language has become a reality in the post-Soviet era, as the Ukrainian language
and culture have experienced a revival.

Ivan Ohiienko’s thought on language and culture was grounded in his belief
that they are the twin pillars of national identity and spiritual life. Through his tireless
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work as a scholar, translator, and church leader, he fought to ensure that the Ukrainian
people could speak, worship, and learn in their own language, free from the pressures
of russification. His legacy lives on in the continued promotion of the Ukrainian lan-
guage and the preservation of Ukraine’s rich cultural and religious heritage [7].

In conclusion, Ivan Ohiienko’s role in establishing Ukrainian identity was multi-
faceted, encompassing linguistic, cultural, religious, and political contributions. Through
his work, he laid the intellectual and spiritual foundations for a Ukrainian national con-
sciousness that would endure despite the political and cultural challenges of his time. His
legacy continues to influence contemporary Ukraine, as the country seeks to assert its
identity in the face of ongoing external threats and internal transformations.

By investigating Ohiienko’s contributions, this article highlights the enduring im-
portance of language, culture, and religion in the formation of national identity, and the
lasting impact of Ohiienko’s work on the Ukrainian national project. Finally, his vision
of a linguistically and culturally distinct Ukrainian nation continues to influence dis-
cussions on national identity, particularly in light of Ukraine’s ongoing struggles with
russian aggression and its quest to strengthen its national identity in the post-Soviet era.
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Oxcana Jlumeuniox, Ceéimnana Huxumiok

PO__]'Ib IBAI_'!A OTlIEHKA Y CTAHOBIJIEHHI
YKPAlHCbKO"I IAEHTUYHOCTI YEPE3 NMPU3MY
YKPATHCbKO-pociitcbkoi BIMHU

BceecsiTHbo Binoma nocrarb IBana Orienka, noera i nposaika, eceicra i MOBO3-
HAaBIIS, MOJIMIOTA | TEOPETHKA KAHOHIYHOTO MpaBa, BACHOTo-Tpodecopa i nepexiaia-
va bi6uii Ta peniriiiHoi iteparypu, iepapxa YkpaiHchkoi aBTokedaibHOT TpaBocIiaB-
HOI LIEPKBH, CHIUKIIONEINCTA BiIirpae 3Ha4yIy poiib y (OpMyBaHHI yKpaiHChKOI Ha-
LIOHAJILHOT 1IEHTUYHOCTI Yepe3 MPU3MY HOro BHECKY B OCBITY, MOBY Ta PEJIrilo.

Tak, € MeTOI0 W€l CTATTi € nociiauTH OaratorpaHHy posns IBana OrieHka y cTa-
HOBJICHHI YKPATHCBKOI 1IEGHTHYHOCTI y HaJCKJIaJHUI 11 YKpaiHu nepiof i3 jomno-
MOTOF0 HOT0 Tpallb sIK OCBITHBOTO Ta PENIriiiHOro Jisya, nepekianaya, myominucTa.

IMpausiMu Ta BenM4HOIO moctarTio IBaa OrieHka IiKaBUIMCS i JIOCIIKyBa-
JM Taki BiTuM3HsHI BueHi, sk A.O. €srpagosa, O.M. 3aBajibHIOK, L. Hacminuyk,
€.1. Coxanpka, M.C. Tumomuxk.

OrieHko, sK JIHIBICT, TEOJOI Ta MOJNITHK, HAroJOLIyBaB Ha piulydid poii
MOBH Ta KyJIbTYpH Yy (OPMYBaHHI yKPaiHCHKOI IIEHTHYHOCTI Ta CTBEPKYBAB, IO
ABToKe(anpHa IpaBoOCIaBHA IEPKBA 3aKiIajia MiAIPYHTS IS BUPA3HOI HalliOHAIBHOT
CBIIOMOCTI, IJICKAHHS MOYYTTS €JHOCTI Ta CTIMKOCTI cepel yKpaiHIiB.

Hapasi, konu ykpaiHIili MpoTHCTOATh 30BHIIIHIN arpecii, 6auenHs Orienka rmbo-
KO PE30HYIOTH CydacHiii ioro iHTepnperauii. Bilina Binpoaunia modyTTs narpioTusmy
Ta KyJIBTYPHOI TOPJOCTI, i 6arato rpoMajisiH aKTHBHO CHPHSUIM BUKOPUCTAHHIO yKpa-
THCHKOI MOBH B IOBCSIKICHHOMY JKHTTI, ocBiTi Ta 3MI. Lle MOBHE BiIpO/IKEHHS € He
MIPOCTO MUTAHHSAM KOMYHIKAIlii, a IIOTY>KHUM CHMBOJIOM OIOPY KYJIBTYPHIH aCUMIISLIiL.

Okpim TOro, BiifHa MOCHIMIA 3HAYCHHS pelirii y (opMyBaHHI HalioHaIBHOT
inentuyHocti. Te, 1m0 OTi€HKO HArooIIyBaB Ha TyXOBHOCTI Ta 00 €IHAHHI, y3ro-
JDKYETBCSI 3 POJUTIO YKpaiHChbKol IIpaBociaBHOI LepKBH y HamaHHI MOpalbHOI ITij-
TPHUMKH Ta €JIHOCTI B IIi CKJIQ/IHI YacH.

Bennka po6ora Orienka B MOBHIH Ipornaras i, BKIIOYHO 3 HOTO 3yCHIIIAMH 3aIpo-
BAJIUTH YKPATHCBKY MOBY B OCBITI, pEJiriiHOMY KyJIbTi Ta TPOMaJICBKOMY JKHTTi, O3Ha-
MEHyBaJla 3Ha4Hy 3MiHy y CHPHMHHATTI YKpaiHISMH BIacHOi ineHTHuHOCTI. OrieHko
BBAKAB, 1110 MOBA € HE JIMILE 3aCO00M CIIUIKYBAaHHS, a i [PKEPEIOM JyXOBHOI i KyIib-
TypHOI criaaumHy Hapoxy. OfHNM 13 HalBaXUBIMIKX BHeCKiB OrieHka Oyi1o Horo Bij-
CTOIOBaHHS YKPATHCHKOT MOBH SIK KITFOUOBOTO €IEMEHTY HalliOHAJIbHOT I/IEHTHYHOCTI.

oro Bizoma cenrenis «Hartis KiBe CBOEI0 MOBOKO» TIEPEKOHYE, 1[0 MOBA € HE
JLIe 3aco00M CHIIKYBaHHS, @ i HOCIEM ICTOPIT, KyIbTYpH Ta IyXy HaIll.

OrieHKoBI 3ycmiuist 3 yKpaiHizawii peniriiiHoi KyJIsTypu Oy/iM 4acTHHOIO HOTo
mI00aIBbHOT METH CTBOPUTH KYJIBTYpPHY Ta AyXOBHY He3alle)kHy YKpainy. Bin BBaxkas,
110 peririiiHa He3aueKHICTh HeBIUTIIbHA Bijl HALIOHAIBHOI HE3aJIeXKHOCTI, a Horo pe-
dhopmu B 1IepKBi Oynu cpsIMOBaHI Ha y3TOKEHHS 3 HOro OaueHHSIM BLUILHOI Ta CyBe-
PEHHOI YKPaiHCHKOT JIepIKaBH.

VY mpani «Ykpainceka Kynerypa» (1918) Orienko chopmynoBaB cBoe OaueH-
Hsl KyJIBTYPH SIK MOPaJIbHO-ZyXOBHOI OCHOBH Hallii. Bin cTBepkyBas, 110 Hallis 6e3
BJIACHOT BUPA3HOI KyJIBTYPH 3HAXOAUTHCS IiJl 3arpO30I0 BTPATH CBOET 1ICHTUYHOCTI
Ta aCUMUBAILIT B iHII, OIIBII JOMIHYIOUI KyJIBTYPH.
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Moro mepexman BiGnii ykpaiHChKOIO MOBOIO 3aTHIIAETHCS 3HAKOBHM JOCST-
HEHHSIM, 1[0 CHMBOJIi3y€ HEPO3PHBHICTE MOBH, KyIBTypH Ta Bipu. bauenus OricHka
VkpaiH, [e T MOXKYTh BIIbHO MOJIUTHCS, HABYATUCS Ta BUCIIOBIIIOBATUCH CBOEIO
MOBOIO, CTaJIO PEABHICTIO B IOCTPAASHCHKY T00Y.

HesBaxarouun Ha neperrkoau, 0ayeHHst OrieHKa yKpaiHOMOBHO{, HE3aJIeKHOI Ha-
uii 36epertocs. Moro nparti Haauxan MaiiGyTHI IOKOJTiHHS YKPATHCHKHUX HAyKOBLIIB,
JIyXOBEHCTBA Ta aKTHUBICTIB, SIKi IPOJIOBKYBaIX OOPOTHOY 3a MOBHI Ta KyJIBTYpHI Ipa-
Ba HABITh y HAUTEMHIII IIePiofN PaJSHCHKUX perpeciii.

INoku Hauis Goperbcst 3 HacHiAKamu BiliHH, cnaaunmuHa OrieHka ciyrye aopo-
TOBKa30M, HAJMXaIOUH yKPAaiHIIB 00’€IHYBaTHCS HABKOJO CIIJIBHOI MOBH, KyJIBTY-
PH Ta BipH, 3pEILITOO CIIPUSAIOYH CUIBHOMY MOYYTTIO HAL[IOHAJIBHOT 1IEHTUYHOCTI ce-
P&l IMXOBiCHOT BiliHH.

KutrouoBi cj1oBa: HalioHaIbHA iIGHTHYHICTB, BilffHa, MOBA, KyJIBTypa, MIATPIOTH3M,
JIyXOBHICTb.
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KOHLLEMT «BIPA» TA MOrO KOHTPAPHI AHTUIIOAM
(Ha Marepiani yKpaiHCbKOI XY40XHbOI NPO3HK)

AHasi3 OCHOBHMX KOHIIENTIB, 110 BXOJSTh B MOBHY KapTHHY CBITY, JI03BOJISIE TIPO-
HHUKHYTH B c()epy MOBHOI CBIIOMOCTiI OCOOMCTOCTI i €THOCY B IIiJIOMY, BU3HAUUTH CTY-
ITiHb CHIBBIJHOIICHH MOBH i 0COOMCTOCTI, OCOOMCTOCTI 1 HapOIHOI KyIbTypu. MoBa 3a-
BKM BiTOOpakae HALIOHATBHUI XapaKTep MUCIICHHS, BOHA, 110 CYTi, € 00’ €THAHOIO JTy-
XOBHOIO €Hepriero Hapoay. s 1yxoBHa eHepris, abo jyIia Hapofy, YTUTIOETbCS B OKpe-
MHUX €/IEMEHTAaX MOBH i TAKHM YMHOM CKJIA/[a€ CBOEPIAHY MOBHY KapTHHY CBITY, 5Ka, B
CBOIO Uepry 0a3yeThest SIK 3 KOMIUIEMEHTAPHIX, TaK 1 Ha KOHTPAPHUX BiJHOIICHHSX.

Kitio4oBi c;10Ba: MOBHA KapTHHA CBIiTY, KOHTPapHi BiTHONIECHHS, KOMILIEMEHTap-
Hi BIJIHOLICHHSI, KOHLICIIT, KATErOPist JIFOICHKOIo OYTTsI, KOTHiLis, KOTHITHBHA MeTadopa.

HocranoBka nmpodsemu. KoHnenryanizaris 3AiHCHIOETHCS Y TIPOIIEC cotia-
Ji3aizamii JIOAUHY 1 TOYMHAETHCS 13 3ACBOEHHS JOBKUIIS CIIEPIIY YyTTEBOIO Cde-
pOI0, 3rofIoM — HUTIXOM (OpMyBaHHS LITICHUX 00pa3iB i BIAMOBIAHOI MHUCIICHHE-
BOi 00poOKH oTprMaHoi iH(popMmalil. 3a paXyHOK Takoro IpoLecy TepMiH «KapTHu-
Ha CBITY» BiI3epKaioe 0araTOBUMIpHICTh BHSIBY KOTHIIIIH JTIOMUHN B Pi3HUX cde-
pax, BUSB €KCIIaCiOHi3MY, TOOTO BUXiJ JIHIBICTUKHM 32 MEXi Haykd. Pasom i3 TiM
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