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discourse. Comparing the frequency of the combination of ethnonyms with evaluative
adjectives during Russia’s war against Ukraine made it possible to trace the transforma-
tion of stereotypical ideas of Ukrainian speakers about Ukrainians and Russians.
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IVAN OHIIENKO AND THE UKRAINIAN CHURCH IN CANADA

The article deals with Ivan Ohiienko, the world famous personality, Ukrainian
genius, a promoter of the national science and culture. It’s possible to find here about
his research activity in the field of culture, theology, history and public studies, trans-
lation and linguistics. He was interested in the folk historiosophy, problems of the
Ukrainian mentality, folklore researches.

Researchers paid a special attention to «The Ukrainian Church» as «Outlines of
History of the Ukrainian Orthodox Churchy as a popular account of the age-old ideol-
ogy of the Ukrainian Orthodox Church, its historical fate, and its characteristics as the
Church of the Ukrainian nation — a national and conciliar the Church.

The value and significance of «The Ukrainian Church» by Metropolitan Ilarion
are particularly studied at the time of the great millennium of the Ukrainian Orthodox
Church in Canada. This paper promotes comprehension of its phenomenon at all levels.

Key words: personality, publicist, translation, church, individual style, writing
manner, national revival, research.

Poet and prose writer, essayist and linguist, polyglot and theorist of canon law,
scholar-professor and translator of the Bible and religious literature, hierarch of the
Ukrainian Autocephalous Orthodox Church, encyclopedist, bearer and creator of the
restless national spirit, a man of surprisingly wide preferences and interests [5] — this
can be said about one worldly famous person, Ivan Ohiienko.

Bibliography. Ohiienko’s works currently have some considerable applied
significance, because they served and continue to serve those who care about
the national revival of the nation and Ukraine. The following Ukrainian scien-
tists as A.O. Yevgrafova, O.M. Zavalniuk, G.Y. Nasminchuk, E.I. Sokhatska,
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M.S. Tymoshyk have studied Ohienko’s creative heritage [5]. Still the vast heritage
left behind by I. Ohiienko will rise scholars’ scientific interest. The facts above de-
termine the relevance of the chosen topic.

The purpose of the article is to investigate the literary output of the scien-
tist and theologian Ivan Ohiienko in the aspect of his role in the establishing of
Ukrainian church in Canada. The objectives of the research work are:

1) to describe the history of establishment of Ukrainian Autocephalic Orthodox Church;

2) todistinguish peculiarities in Ukrainian Autocephalic Orthodox Church in Canada;

3) to reveal the function of Ukrainian Autocephalic Orthodox Church in diaspora
creation;

4) to find out Ohiienko’s contribution in the development and evolution of
Ukrainian Autocephalic Orthodox Church.

Among Ivan Ohiienko’s broad interests, translations of theological literature
into Ukrainian and the struggle for its introduction into the practice of the Orthodox
Church occupied a prominent place. After becoming the rector of the Kamianets-
Podilsky State University in 1918, Professor Ohiienko created a special group at the
theological faculty, which was engaged in the translation of liturgical books, and this
field was probably his greatest achievement. With this, the scientist continues the work
started in the 16th century «reformation that brought a living language to the church»
and sees translation as an important source of enrichment of the national language [5].

Ivan Ohiienko belongs to those scientists who knew how to present historical
comments on various linguistic phenomena in an accessible form. In general, synchro-
nous analysis with historical commentary is a genre that once had signs of classicism,
but now, unfortunately, it is gradually receding to the periphery. In many cases, his works
remind us of this undeservedly forgotten tradition, the tradition of extensive use of his-
torical data. In a number of works, he gave a detailed analysis of several written monu-
ments of the Ukrainian language, and often for the first time in the history of Ukrainian
linguistics, he introduced the monuments into scientific circulation. Among them there
are some that he himself found. Such works include the Verbal Gospel (1560), in which
a linguistic analysis of the monument was carried out, and the problems of diacritical
marks in Slavic old prints were highlighted. In the work “Psalter of the half of the 18th
century in the Lemky translation” the author comes to the conclusion that the language
of the written monument is actually the Western Ukrainian literary language of the 18th
century with significant interspersions of local Lemky elements; Ukrainian and Church
Slavonic-Ukrainian dictionaries were added to this work as well [2].

«From the history of the Ukrainian language in the 18th century» in the study
«Lyseyiv trio dated in 1734 the author draws attention to stress as evidence of the
Ukrainian character of stress in church language in the 18th century». I. Ohiienko in
the works «Ukrainian Peresopnytska Evangelia, 1556» and «New Testament trans-
lated into Ukrainian by Valentyn Negalevsky in 1581» points to the monuments of the
Ukrainian language of the 16th century as a visual evidence of the use of the Ukrainian
language in the church. An important work in the field of the history of the Ukrainian
language is the study «Ukrainian literary language of the 16th century. In Krekhiv
Apostle 1560» (1930), in which a broad description of Ukrainian cultural life of the
16th century is given and here there is a detailed analysis of the language [3].

As the examples show, the vast majority of Ivan Ohiienko’s ideas on scale of nation-
al education of children are intertwined with the requests and tasks of modern pedagogy
and can open new horizons in popularizing the heritage and perpetuating his memory.
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Tlarion was the first figure of the Kyiv Metropolitan office. He was a very inter-
esting figure in many ways, but he deserves mention as well in regard to the spiritu-
ality of Ukrainian people. We know that he was a priest in the St. Sophia Cathedral
in Kyiv and that he became a Metropolitan, even though he was in this position for
only a very short time, from 1051-1054, and that as a Hierarch, he is known for his
work «Sermon on Law and Grace» as well as his appearance and disappearance
from the Church arena in about 1954. He reminds us of Saint Gregory Theologus (of
Nazianzus). Gregory did not agree with what happened at the Second Ecumenical
Council of which he was chairman. (At the time Gregory served as Primate of the
Church of Constantinople). He, therefore, called the Fathers of the Council loud
rooks and stinging wasps, then dropped everything, and withdrew from the world to
his village in Arianzus, in Asia Minor [6].

Ilarion also went to extremes. There was the Old Testament with its Law, but
Grace appeared in the New Testament. According to Ilarion, the Old Law was to
pass, like a shadow; there was the pre-Christian religion with its spirituality, but
Christianity appeared. The position held by Byzantium and the Byzantine Church
was that all things beyond the borders of Byzantium were barbaric and in accor-
dance with the official Christianity it was «devil’s deception», «devil’s worshipy,
therefore, it had to pass. Ilarion was loyal to this direction, but this very Byzantium
later forced him off the Kyiv Metropolitan throne [1].

Ilarion vanished; perhaps to a monastery and his post was occupied by the «cul-
tured» Greeks for a long time after. From this post they constantly struggled against the
Ukrainian «barbarianism» — our culture and spirituality. They did not understand its true
nature; but neither did the Ukrainians. Paganism could be concealed even in our con-
temporary culturism, there was a struggle of Byzantiism against Ukrainian spirituality.

The Ukrainians in Diaspora, on the other hand, particularly the Ukrainians of
North America are experiencing totally different spiritual processes. The Populist
Radicalism brought by the leading members of the first immigration played a domi-
nant role in affecting human spirituality. With no hope of any progress among the
Ukrainian Greek Catholics, Populist Radicalism situated itself in the Orthodox section
of Ukrainian society where it remained a dominant social force for half a century. It
penetrated so deeply into our spiritual life that its traces are felt to the present time [2].

Most of the first Ukrainian settlers came to Canada from Halychyna (where
they were Greek Catholics) and from Bukovyna (where they belonged to the
Orthodox Church). The Halychany, settling in Canada, where visited once in a
while by Greek-Catholic priests, but the Vatican wished to attached them to the
Roman-Catholic Church already in existence, which would have assimilated them.
The Bukovynians arriving in North America usually incorporated themselves into
the Russian Orthodox Mission, which was already in existence. Nevertheless, the
Ukrainian immigrants desired to have a Church with a Ukrainian character, which
would be closer to the spiritual and cultural needs of the Ukrainian people, and this
led to the formation of the Ukrainian Orthodox Church of Canada. The Church is
located within the territorial boundaries of Canada. It is Orthodox by faith. In liturgi-
cal services the Church follows the Greek rites. Finally, its membership comprises
of the Canadian citizens of the Ukrainian cultural heritage [2].

The Ukrainian Greek-Orthodox Church in Canada was established by the will
and desire of the people in the year 1918 A.D. The movement to establish the U.G.O.
Church in Canada actually started with the arrival of the first groups of Ukrainian
immigrants during the last two decades of the nineteenth century.
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In July 1918 a confidential conference of disenchanted lay Catholics from
Manitoba, Saskatchewan and Alberta created a Ukrainian Orthodox Brotherhood —
its goal was to organize the Ukrainian Greek Orthodox Church of Canada. Although
the Ukrainian settlers who took part in the organization of this Church body were
not theologians, they were conscious of the canon law that a Church body cannot
exist without a bishop. Thus, the brotherhood contacted Archbishop Alexander, an
ethnic Ukrainian in the Russian Orthodox Mission in North America, who initially
accepted to become the temporary bishop of the Ukrainian Greek Orthodox Church
of Canada (U.G.O.C.C.) and to preside at its first Sobor, but later refused. The first
«Sobor» took place anyway on December 28, 1918, without the presence of a bishop
and led to the establishment of the first seminary in Saskatoon. The second Sobor
was held on November 27, 1919, with the presence of the Antiochian Metropolitan
Germanos, who accepted to lead the U.G.O.C.C. until the time it would have its own
bishop. He headed the Church for five years, until 1924 [3].

The new Church was a distinct Canadian institution, unconnected to any
Ukraine-based Church. It accepted the dogma, rites and practices of Eastern
Orthodoxy. It also stressed that the Church was to be conciliar in organization [so-
bornopravna] to the point of giving lay delegates a voice and a vote in administrative
matters at the Church’s General Councils («Sobors») and on the main administrative
body of the Church, the Consistory — upon which sit the Church’s Synod of Bishops,
nine clergy and nine laity. The Metropolitan and his Synod of Bishops retain exclu-
sive authority in all matters of Orthodox belief and practice [5].

In 1951 by the time an extraordinary Sobor was called, the Consistory had found
four candidates for the office of a local ruling bishop. They were all canonically elect-
ed and ordained by the Holy Synod of the Warsaw Metropolitanate (Autocephanous
Orthodox Church in Poland). Of these candidates, three came to Canada: the
Metropolitan of Kholm and Pidliasha Ilarion (Ohiienko), who fled with his flock dur-
ing the war, and came to Canada in 1947 at the invitation of St. Mary the Protectress
Cathedral (Sobor) in Winnipeg; Archbishop Michael (Khoroshy), who came to Canada
in 1951 at the invitation of the Consistory; and Bishop Platon (Artemiuk) who came
to Canada in 1951 with the blessing of Metropolitan Polikarp (Sikorsky). The extraor-
dinary Sobor decided to follow the canonical system of a metropolia to administer
the U.G.0.C.C., creating thus a metropolia with three eparchies. Metropolitan Ilarion
(Ohiienko) was chosen Metropolitan of Winnipeg and all Canada, and Archbishop
Michael (Khoroshy) became Archbishop of Toronto and the Eastern Eparchy [7].

According to the Patriarchal Decree, upon entering the Ecumenical Patriarchate
the U.O.C.C. remains a Metropolitanate with full internal autonomy, having as its
canonical head the Ecumenical Patriarch to whom it has canonical reference in all
things. This status recalls the days, when the Kyivan Metropolitanate was a part of the
Ecumenical Patriarchate, and when there were very close Church relations between
Constantinople and Kyiv, for the good of these two important Church centers [7].

The Ukrainian Orthodox Church of Canada is an important religious ele-
ment in Canada, where Ukrainian culture and heritage are fused with the Orthodox
Christian faith to form a living and vibrant tradition in Canada.

«The Ukrainian Church» by Metropolitan Ilarion is defined, as «Outlines of
History of the Ukrainian Orthodox Churchy is not a history of the Ukrainian Church
in its full meaning of the word, but, rather, a popular account of the age-old ideol-
ogy of the Ukrainian Orthodox Church, its historical fate, and its characteristics as
the Church of the Ukrainian nation — a national and conciliar the Church [6]. «The
Ukrainian Churchy is the lifework of Professor Ohiienko, who eventually became
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a great hierarch of our times. The fact that this work is his lifelong task is evident
from the constant revisions, corrections, and supplements made by the Author [7].

The value and significance of Metropolitan Ilarion’s «The Ukrainian Churchy,
particularly at the time of the great millennium of the Ukrainian Orthodox Church, and
in the moment of an obvious cultural and spiritual awakening of the Ukrainian Orthodox
youth and its feeling for the need of a better acquaintance of its spiritual-ethnic identity,
and the value and significance of the propounded living idea of the Great ideologue and
teacher of our time — Metropolitan Ilarion — is obvious and indisputable [7].

In the first period of development of the Orthodox Church, during the first five
centuries, Orthodox Christianity received its basis and direction. The basic truths,
the basic forms or constitutions, and the foundations of the cult of the Orthodox
Church were set forth by the great Ecumenical Church Fathers during this period.

During the second period, from the fifth to the eleventh centuries, two impor-
tant events held the Church’s chief attention: the rise of papal Rome during the de-
cline of the Roman Empire and the advance of Mohammedanism. These two forces
threatened the integrity and the very existence of the Eastern Church. During this
same period the Iconoclastic Controversy caused much unrest in an already troubled
period. Friction between a conservative Eastern Christianity and the Papal Rome
had been troubling the Christian Church for many centuries. These led to very severe
disagreements over matters of Faith and Discipline which caused the Great Cleavage
(separation of Eastern and Western Christianity) in the year of 1054 A.D. Sixty-six
years prior to the Great Cleavage, Ukraine became a Christian Nation receiving, and
retaining to this day, the Faith and the Discipline of Eastern Orthodox Christianity.

During the third period, from the eleventh to the nineteenth centuries, the
Church and the peoples suffered immeasurably from the advancing waves of the
Mohammedan storm which swept over and destroyed the south-eastern empire of
the Byzantines, the Bulgarians, the Serbs, the Romanians and Ukrainians. During
the Mohammedan invasion, a monstrous flow of Tartars from the south and the
east swept over the central and central-northern territories of Ukraine. These two
invasions not only threatened the existence of eastern civilizations and Eastern
Christianity but were a threat to the safety of Western Europe [7].

Through the Council at Brest, October 1596 A.D. an act of Union of the
Ukrainian Orthodox Church with the Roman Church was ratified and officially an-
nounced. This act did not meet with the satisfaction of the faithful of the Church
and was strongly opposed by the Brotherhoods. Originally it was foreseen by the
Council that all Ukraine would eventually, if not immediately accept Union.

However, only in the Western province of Ukraine (in Galicia) was the Uniate
Church finally established. This unfortunate «union» brought dissension into the
Ukrainian Church by dividing it into two bodies: the Orthodox and the Catholic.

In the year 1667, following invasions from Moscow and from Poland, Ukraine
was divided between the two invaders. All the territory on the left bank of the
Dnieper River, including the city of Kyiv, fell to Moscow (Russia) and on the right
bank, including Galicia, the territory was incorporated with the Polish Kingdom [3].

Ukrainian Greek Orthodoxy under Poland was totally eliminated, especially in
Galicia. The Church in territories under Moscow was entirely subjugated to the Patriarchate
of Moscow when the Patriarch of Constantinople relinquished his rights of spiritual protec-
tion over the Ukrainian Orthodox Church in favor of the Patriarchate of Moscow.

During the fourth and last period of development, from the nineteenth century and
on, all Orthodox peoples, supported by the protective power of their Churches, have, at
one time or another, liberated themselves from foreign oppression, whether politically or
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religiously. Some have retained their liberty; others have fallen in the shift of powers and
influences which were so prominent in this mid-century activity of events [7].

For abriefperiod, 1918 to 1928 Ukraine had a Ukrainian Autocephalic Orthodox
Church. This was established during the period of Ukraine’s independence, 1918 to
1920. Independence of Ukraine failed to stand during the Russian revolution and its
invasions without outside support. The Russian Empire grew; Ukraine fell.

The Ukrainian Autocephalic Church did maintain itself until the final Russian
purge in 1928 A.D. During this purge hundreds of thousands of the faithful and the
clergy were liquidated, deposed and exiled into forced labor camps of Russia. But the
Church was never completely destroyed. With a pre-war population of about 45 million
people, the desire for freedom could not be completely obliterated. During World War 11,
under the most adverse conditions of German invasion and a crumbling Russian resis-
tance, the Ukrainian Church came to life for a brief period of time. Today, throughout the
Free World, wherever there are Ukrainian communities, there are Priests, Bishops and
faithful who brought this great Church to life in this century in their homeland and have
carried the faith with them from the land of their birth into the free world.

The organization for the general government of the different Eastern Orthodox
Churches varies in different countries. In general, the Church has a Council at the
head of which is the Bishop elected by the ecclesiastical representatives of the peo-
ple. This Council may be called a Synod, Council or Board of Consistory.

The U.G.O. Church of Canada has its highest governmental authority in the
General Church Council composed of Bishops, Clergy and the representatives of
the laity. The General Council is called every five years or at intermediary peri-
ods, if necessary, as a Special General Council. The General Council elects a Board
of Consistory which carries out administrative duties between Councils but does
not decide policy. The Board consists of 18 members. A Presidium of the Board
of Consistory carries out daily administrative duties and is headed by an elected
chairman — a Priest. The U.G.O. Church follows the practice of the early Christian
Church and elects its Bishops; Priests and deacons are not elected but their candi-
dacy is placed or approved by the Board of Consistory and the Bishop [2].

Conclusion. Ilarion’s role in the formation of the spiritual culture of Kyivan
Rus was enormous. He was the first to conceptualize and present in a figurative
form the historical place of Rus renewed by the adoption of Christianity among the
peoples of the world. The concept of national history created by Ilarion became the
basis of ideological self-awareness of ancient Rus society [1]. When characterizing
Ilarion’s views, it should be emphasized that he saw Rus territorial integrity and
state strengthening in uniting rulers and development of education. His activities
made an important contribution to the development of the idea of the Locality of the
Ukrainian Orthodox Church, which is very relevant in the present period.
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Oxcana Jlumeuniox, Ceéimnana Huxumiok

IBAH OFIEHKO TA YKPATHCbKA LLIEPKBA Y KAHAJI

IToer i mpo3aik, eceicT i MOBO3HABEIb, IIOTIMIOT 1 TCOPETHK KAaHOHIYHOTO TIPaBa,
BueHui-nipodecop i nepexnanay biomnii Ta peniriitHoi niteparypu, iepapx YkpaiHCbKOT
aBTOKe(haIbHOT IPABOCIABHOT LICPKBH, CHIIMKIIONEIUCT, HOCIH 1 TBOPELIb HEBCHITYIIIO-
TO HAL[IOHAJIBHOTO JIYXY, JIFOAWHA, HA MOIHB, IUPOKHX YIOA00aHb 1 3aIiKaBICHb — LIE
BCE MOYKHA CKa3aTH IIPO OJIHY, BCECBITHBO BiZIOMY IOcTaTh, [Bana OrieHka.

IMpamsiMu Ta BeMYHOIO HocTarTio IBaHa OrieHka LIKaBUIMCS i OCIIiDKyBa-
JIM Taki BiTYM3HsHI BueHi, sk A.O. €srpagosa, O.M. 3aBanpHIOK, 1. Hacminuyk,
€.1. Coxarpka, M.C. TUMOIINK.

Mera crarTi — JOCHIANTH JiTepaTypHuUil 10poOoK yueHoro i Gorociosa IBana
OrieHKa 3 TOYKH 30py CTaHOBJICHHS YKpaiHchKol 1epkBH y Kanai.

VY crarTi okpecieHo KoJlo IMPOKuX iHTepeciB IBaHa OrieHka, cepes sSIKUX YilbHe
MiCIIE MTOCUTH MePeKIIan YKPaiHCHKOK MOBOK OOTrOCIIOBCHKOI JIiTepaTrypu Ta 60poTh-
6a 3a 1{ BIpOBa/LKEHHS Y IPAKTUKY ITpaBocaaBHol nepksu. Crasmm y 1918 poui pexro-
pom Kam’siHeIIBKOTO JIepsKaBHOTO yHiBepcHUTeTY, npodecop OrieHKo cTBOpHB mpH 00-
TOCIIOBCBKOMY (DaKyJIbTeTi CrielialibHy IpyILy, siKa 3aiiMaliacsi epeKajoM O0rociyx-
0OBHUX KHUT, i Ha Iili HUBI YU He HAHOLIBIIHI OyB Horo 3100yToK. LM camuM yueHuit
npooBXKye 3arodarkoBany y XVI cr. «pedopmarito, 1110 HecIa )KUBY MOBY 10 LIEpK-
BI», 1 BOA4ae y IepeKiIa/ii BAXKINBE JHKSPEIo 30aradeHHs Hal[loHATEHOI MOBH.

Ori€HKO HaJIeXKUTH 10 TUX YIEHHUX, SIKi BMUTH y JOCTYIHIiN (hopMi ITOaBaTH icTo-
PpHYHI KOMEHTapi 710 Pi3HUX MOBHUX SIBHIIL. Horo npatli B 0araTbox BHIIAJIKaX Haramry-
I0Th HaM 10 HE3aCJIy)KEHO 3a0yTy TPAAMIIIO IIHPOKOTO 3aJy4CHHS iCTOPUYHUX J1a-
nux. Cepest HUX € i Taki, sIKi BiH caM 3HaimIoB. J{o Takux mpaip HalnexuTh «Bepocbka
€anrenis 1560 poky», «IIcantup nonosunu XVIII B. B 1eMKiBCbKiM mepexati» (10
npani Jo4aHo yKPaiHCHKHIA Ta IIEPKOBHOCIIOB’ SHCHKO-YKPATHCHKUH CIIOBHUKN).

VY 1940 poui IBan Orienko nepecras OyTH CBITCHKUM YOJIOBIKOM i 3/1iHCHUB I10-
CTPHI' Y YepHEUHNi YMH Ta BUCBSTUBCS Ha €IHCKoma lmapioHa.
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[icns npuOyTTs y BepecHi 1947 poky o kanajacbkoro Binninery y Inapiona mo-
YHHAETHCS HOBUI 1epiot xUTTs 1 TBOpuocTi. Konu #oro Oyno o6pano MUTpornomurom
YI'KIK na Hamzeuuaitnomy CoGopi, BiH BUTOJIOCHB CBOE IIEpIIe CIIOBO, ¢ 3a3Ha-
4uB, o Ykpainceka LlepkBa Mae OyTn: aBTOKe(aIbHOIO, COOOPHO MPABHOIO, HaLliO-
HaJILHOIO, BUCOKO OCBITHBOIO Ta 4acTHHOI €1uHoi Cestoi [IpaBociaBroi CobopHoi
Amnocronbebkoi CxinHoi Lepksu.

Cawme 1i 3acaju 1 BUKIa/IeH] y KHU31 ltapioHa «YkpaiHcbKa IIepKBay, siKa € MOITy-
JSIPHUM BHKJIAZ0M 0araToBiKOBOI 1€0JI0Tii Ta iCTOPHKO-HAL[IOHAIBHUX XapaKTepHC-
TUK YKpaiHCBKOI MpaBOCIaBHOI LEPKBH, 11 OOpPOTHOY 3a HE3AJICHKHICTH BiJ] MOCKOB-
CBKO1, TIPO MOLIMPEHHS XpUCTUSIHCTBA B KHiBChKiii Pyci.

TIpo Te, 110 11e — Mpalst YChOTO JKUTTSI, CBIAYATH HOTO MOCTIiHI MPAaBKH, 3MiHH 10
TEKCTy Ta BHECEHHS I0JIaTKOBOT HOBOT iH(opMarLii.

SIK cBiguaTh MPUKIAAM, EpeBaKHA OUTBILICTD 11eH y il mpalli nepertiTaeTbes
i3 3anMTaMU 1 3aBIaHHSAMH CYy4acCHOI MEIaroriku Ta MOXKYTh BiIKPUTH HOBI TOPU30H-
TH Y HOIYJIPU3aLii JyXOBHOI CIIAAIINHN YKPATHCHKOTO HApOIy; BUBUCHHI Ta IIpaK-
THYHOMY 3aCTOCYBaHHIO JOpoOKy IBaHa OrieHka mam’sTi.

KumiouoBi ci1oBa: nocrars, myOminuct, 60rocioB, nepekiaji, HepKBa, 1HIUBILY-
aJIbHUI CTHIIb, MaHEPa MChMa, HallIOHAJIBHE BIIPOKEHHS, 1OCITIJDKCHHS.
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CBITOMNMA4HO-MOBHA KOHLEMLLIA
BOPMUCA TPIHYEHKA B EMICTONSAPHIA CNALLUMHI
(va martepiani 36ipku «...Bigaatm 3ymiem cebe YkpaiHi».
JincryBaHHsa Tpoxuma 3iHbKiBCbKOro 3 bopucom IFpiHYEHKOM)

MarepiaaoM st JOCTIDKEHHS MOCIY)KHJIa CMiCTONSPHA CIaAIIHHA THCEMEH-
Huka. OCHOBHHM JDKEpPEIOM CTano JHCTyBaHHs bopuca Ipinuenka 3 Tpoxumom
3iHBKIBCHKHM, @ TAKOXK JINCTYBAHHS HOr0 PYKUHH 3 BUSHAYHHMH Cy4aCHHUKaMH, Ha-
npukiaz, I. Heayem-JleBumpkum Tormo. Kpim Toro BUKOpHCTaHI 3ayBard i crioraju
A. Kpumcekoro, I. ®panka Ta iH. po b. ['pinuenka.

KuarouoBi ciioBa: XyJOKHbO-TOKYMEHTAJIbHA MPO3a, CMICTOIAPil, aBTOPCHKUI
TEKCT, JIiTepaTypHO-MOBHA AUCKYCIsl, Xy0XKHI IIepeKIia .

IMocranoBka npo6iaeMu. [TMCHMEHHULIBKUI SIICTONSIPI € THM JDKepeoMm,
JOCII/DKEHHS SIKOTO BiJJI3ePKAIIOE CBITOIVISAHO-MOBHY KOHITIIIIO aBTopa. «B
yKpaiHicTUIi Taki cTymil npe3eHTyoTh nepeBaxkHo XIX-XX cr., To0TO yac, komu
BKe (yHKI[I€I0 HOBa yKpaiHChKa JliTeparypHa MoBa. J[o TOro >k 3BepTae yBary, IIo
MOBO3HAaBIlI OCHOBHY YBary 30Cepe/UKyIOTh Ha JINCTYBaHHI BiJIOMHX ITOCTaTeH, I1e-
pEeBaXHO THCHMEHHUKIB-KIacukiB (amuB. mpami A. Caraposcbkoro, K. Jlenems,
C. bornan, H. XKypasneooi, E. Betposoi, C. I'anxa, 3. Mamtok, M. ®enko, Ta
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