1Ban Oeierko | cydacHa Hayka ma ocBima : cepis ginonoeidHa. — Bun. XVI
VIK 141.311:2-12:001(477)Orienko
DOI: 10.32626/2309-7086.2019-16-2.264-267

Alina Kruk
Kamianets-Podilskyi National Ivan Ohiienko University

FATE PHENOMENON IN IVAN OHIIENKO'’S PHILOSOPHY

The article investigates the phenomenon of fate in the context of philosophy of
Ivan Ohiienko (Metropolitan Hilarion), focuses on the fate concept as philosophical
category that serves to denote the transhistorical and cross-cultural phenomenon of
organizational social and personal existence. Different cultures and different epochs
are considered, echoing in ways of artistic expression of fate concept.
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The philological focus on the study of mythology has always been dominant.
Viktor Davydiuk states that «the primitive mythology which forms a part of Ukrainian
folklore is not homogeneous. The origin of its different motives is polychromic and
manyvectorial» [1, p.300]. Contemporary literary science is characterized by artistic
reflection and rethinking of human life through the prism of fate concept. Concerning
the problem of literature philosophy, Eleanor Solovey considers the fact of enhancing
the philosophical and artistic stream in contemporary literature, above all, with the de-
sire to accumulate its humanistic potential. And it has a direct solution to the problem
of human fate, after all «HasBHICTH OyTTE€BOTO BUMIpY IIPUBATHOTO )KUTTS Half4aCTiIIIe
BUSBILIETBCS Y MApabOoTiYHOMY PO3LIMPEHHI 3HAYMMOCTI KOHKPETHOTO <...> OKpeme
JIFOACHKE JKUTTA y TAKOMY TBOPI IIOCTAE BOAHOYAC SIK MOMEHT BIYHOCTI, IO Y «CIHPECO-
BAaHOMY» BUIJISIZII MICTUTB BC1 MOYKJIMBOCTI 1 «TOTOBHOCTI». TOOTO OIS TFOAMHM, TIPU
BCIi XyIOKHI KOHKPETHOCTI 300paskeHHs], BUSBIIETHCSI BOAHOYAC MUCTCIILKUM y3a-
ransHEHHAMY [5, p.211]. Envisaging the fate concept and fate-related world that has
gained particular weight in Ukrainian classical literature, Vitaliy Kononenko says that
«/lommo ysBISAIM TapHOIO MIBYMHOIO a00 MmaHudeM, Hemomo BBakanu 371010 i HewH-
CTOIO ICTOTOI0, TOOTO TX HAAUTSIIN JIFOACEKUMU pUCaMH, TepcoHidikyBamu. L{i morisa-
IV 3HAWIDIN BIAOUTOK y KyJIBTYPHO-XY/IO0KHBOMY KOHIICITI JIOJIS (HEOMs) B HOTO Cy-
gacHOMY crnipuiiManHi» [4, p.90]. Humility and inclination for destiny often become a
determining motive in Ukrainian literature.

People have always been interested in fate and fatum issues, trying to look into
the future. That is why many different theories and concepts have been created. They
reflected cultural, social and human rational rethinking. In «Pre-Christian beliefs
of Ukrainian people» Ivan Ohiienko (Metropolitan Hilarion) remarks that «cepen
YCBOTO YKpaiHCHKOTO Hapofy Bipa B Jlomro 31aBHA Haa3BUUaitHO cribHa. KoskHOMY
Jlomng mocTaHoBIIsE, IO Ma€e OyTH 1€ Bil KOJHMCKH; 1 [0 Ma€ CTAaTHCA, Te HEBiIMiH-
HO cTaHeThCs. X0uOu TH 3aMypyBaBcs, a Jlomst Tebe Taku 3Haiiie i 3pOOHUTH CBOE. .. »
[3, p-117]. The author views fate as a sentence, which is awarded to a person and
adds: «Bix [omi He BTeven. Aye HIXTO He 3Ha€, sika Horo Jloms yekae. SIkum Koro
CTBOPEHO, TAaKKUM BiH i mompe. KoMy sika cymkeHa TiBYMHA, YU JiBII XJIOMEIb, TOTO
He omuHen. Cy/pkeHOTO KOHEM He 00’imemn, Xxiba cMepTh PO3IyduTh. 3 TAKOTO CBi-
TOIIIATY MOCTANO | CIaBHO3BiCHE yKpaiHCchke: «SIkock To 6yne!» V Hac gacto roso-
psatb: Horo cmitkana 3ma [Joms» [3, p.117]. The multidimensional fate concept has a
great number of interpretations. There are many fundamental works devoted to fate
as a worldview and philosophical category (A. Vezhbytska, V. Haidenko, V. Horan,
A. Hrinstein, P. Ivanov, O. Kyseliova, T. Kniazevska, O. Potebnia and others).
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The ancient Greeks personified fate as a triad of Moirai. Stephen Fry states that
«the three Moirai, or Fates, were named Clotho, Lachesis and Atropos. These daugh-
ters of Nyx are to be thought of as sitting round a spinning wheel: Clotho spins the
thread that represents a life, Lachesis measures out its length and Atropos (the relent-
less, remorseless one, literally the ‘un-turning’) chooses when to shear the thread and
cut the life short» [6, p.49-50]. Then the author adds that their name «derives from a
word that means ‘portion’ or ‘lot’, in the sense of ‘that which is allotted to you’. ‘It
was not her portion to be loved’, or, ‘It was his lot to be unhappy’, are the kinds of
phrases Greeks employed to describe attributes or destinies apportioned by the Moirai.
Even the gods had to submit themselves to the Fates’ cruel decrees» [6, p.50]. Ancient
Romans impersonated fate as Parcae, who were supposedly on the verge of personal
and impersonal ancestry. Antiquity envisaged Moira as an unbreakable destiny, as a
case independent of human will, success, luck, which could not change fate, but par-
tially influenced at some stages of life. In ancient thoughts of Greeks, in addition to
Moirai, later appears the patroness of fate, the goddess Tyche, who envisions fate as
success or chance. Even before the separation of philosophy from mythology, fate was
quite peculiarly interpreted in the folk worldview, reflected in the classical epics of
different peoples. The Slavs had goddesses of fate Stretcha, Yasna, Perunytsia, who
defined man’s purpose, endowed infants at birth with all virtues and prophesied their
future. Envisaging the Chinese philosophy of fate, Yixia Wei pondered whether the
destiny of man was predetermined by heaven or created by man himself after birth,
and whether heaven arranged the destiny of man by chance or design. Author claims
that «according to the view of heaven’s arbitrary determination, a man’s fate is pre-ar-
ranged by heaven; once it is settled, there is no altering it. As for why there are people
rich or poor, honorable or humble, clever or slow-witted, or benevolent or vicious, all
is decided by sheer chance and hardly explicable using a cause-and-effect rationale. In
the pre-Qin period, the most ardent advocate of this notion was Confucius» [7, p.1].

Ivan Ohiienko mentions researcher A. Afanasiev, who, based on the concepts
of mythological school and proved that Eastern Slavs, in particular Ukrainian people
considered that «Pix — ne 6or nomi, dons, Tanan, cyn-npucyn» [3, p.114]. For ex-
ample, the author cites a saying: «Tak Homy it Ha poxy (3 JaBHBOTO Pony) HarrcaHo
[3, p.114]. And «Porkanwuii — 11e 60rui JroacsKoi J{oii, sik rpetibki Molipu, uu JIaTHH-
ceki [lapku, e ¢ei, mo nosBIAIOTECS MU HApOoLKeHH1 AiTel» [3, p.114]. When the
difference between Moirai and Tyche was discovered in ancient mythology, first ideas
of opposite necessity and chance emerged. With the nascence of new worldview vec-
tors, fate in Rome was associated with the goddess Dike (Dice), which was associated
with justice. Later (when the Roman Empire accrued) fate began to be understood as
an inevitable determination alienated from a particular human being, that was fatum.

In minds of Ukrainians, as recorded in folk creative works, fate is a fantastically
poetic image equated with happiness. Considering the concept of fate in pre-Chris-
tian beliefs Vitaliy Zhaivoronok notes that it is «o4eBuIHO, 00)KECTBO-HEMHHYYICTb,
ookectBO-harym» [2, p.192]. The author accentuates that «omns cama HIOUTO He 1Ty~
Kae€ JIFOJIMHY, @ OCh JIFOJIHA HAMATa€eThCsl 3HAWTHU 11 1 OBOJIOAITH HEHO; XTO BiAIIYKae
CBOIO JI0JII0, TOMY B YChOMY TaJlaHHTbh, TOM LIBUJIKO Oarariuiae; XTo He 3Hale 1o —
0’eThes, sIK puda 00 1if, 1 HIYOro 3 HOTro MOYMHAHB HE BUXOIUTH; TOMY JI0 JOJI1 3BEp-
TalOThCS, JOJMI0 KIMYYTh, Bil KAPAKOUOl JIOJI 3aCTepiraloTh, Ha JOJI0 CHOMIBAKOTH-
Csl, JIOJIF0 BMHJIOCTHBITFOIOTh, HA MIJTICTh JIOJI BiJIarOTHCSI, Ha JOJK0 BOPOXKATHY [2,
p-193]. The notion of fatum also existed in the pre-Christian beliefs of Ukrainians.
Ivan Ohiienko emphasized that «moHATTS po HemuHy4y Jlonro HmpHHANDIO 10 HAC
JIy’Ke paHo, e 3a YopHoMopchKo-JlyHaichKoi 100U *KUTTS, NPUHIILIO BiJl PUMIISH.
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<...>Hama nons — e pumcbka @optryHa, 110 Oynna CHIbHO 3B’s13aHa 3 pedniriero. Jloms
OyBae 00pa i 371a, JisIbHa 4 JiHuBa. BiacHe Take MOHATTA (aramictuanoi Jlomi Bi-
JIOMe CKpi3b, e TUIbKH Oy/M pUMCHKI BIUIMBH: y CXiJJHIX CIIOB’SH, y cepOiB, pyMyHIB,
rpekiB, icnanuiB. Hemunydvicts Jlomi — e cBitoBa Bipa» [3, p.118].

Ancient Greek outlook is inherent in understanding the fate concept as a power-
less strength, because human life is governed by social factors. The main role in the
adjustment is played by individual’s belonging to a certain social condition. Hence
the interpretation of destiny as a predetermined life path from beginning to the end
(from birth to death) appeared. Instead, the beliefs of Ukrainians dominate the idea
that fate, despite all its inevitability and birth, still depends on a large extent to a per-
son’s character and ability: a person should persistently seek his or her fate, and only
then can hope for success. In folk tales on the path of a caring person appears an ugly,
pleasant-looking destiny, and it helps the person in all economic affairs. But the fate of
lazy man drinks, wanders or sleeps. In addition, it looks unattractive, sleepy, swollen,
untidy. Ukrainians have «ka3ku, B IKHX Tepoi 30yBatoTbcs cBO€T 31101 o i MiHSIOTH
ii Ha moOpy» [3, p.118]. Ivan Ohiienko says that «3a HapogHIM MOBIp’SIM KOKEH Ma€e
cBoro Jlomto, npusHaveHy oMy borom. 1s Jlons 3’sBiseThest B 00pa3i HOBOI 3ipKu B
He6i 3apa3 mo HapouKeHHI JTIOMUHH, a 3 11 cMepTIo 3ipka crianae 3 Heba momomy» [3,
p-116]. Later, fate was divided into good and evil, they were «lons it Hemoms» [3,
p.116]. Ivan Ohiienko added more: «c0B’siHM BU3HABAIN CBOFO HeMHHYYY J{0ITr0, X0U
BCE TaKW MPOoOyBasH il yMUIOCTHBUTIY [3, p.116].

The fate concept is philosophical category, because fate is a concept used to
denote the trans-historical and cross-cultural phenomenon of organizing social and
personal being. Different cultures and eras echo in ways of expressing the concept
of fate in artistic way. Being motivated by spiritual needs of era, the fate problem in
writing practice is expressed in folk, pagan, religious and mystical ways.
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VY crarti gocmipkyerbes GpeHomen noni B KoHTEKCTi (inocodii IBana Orienka
(Mutpomnonuta Lapiona), 30cepeKyeThest yBara Ha KOHIENTi 101 sk (imocodenkiii
KaTteropii, 10 CIYrye /Uil MO3HAYCHHS TPAHCICTOPUYHOIO 1 KPOC-KYJIBTYpPHOTO (heHOo-
MEHa OpraHizawii cOLiaIbHOIO i 0COOUCTICHOrO OyTTs, PO3ILSIIAIOTHCS Pi3HI KyJIBTY-
PH i pi3HI €MIOXH MEePEeryKyHUHCh Y CII0C00aX MUCTELBKOTO BUPYKEHHS KOHIIETITY JIOJi.

CyuacHa JiiteparypHa HayKa XapaKTepU3YEThCs XyI0KHBOIO Pe(uIeKCiero Ta repeo-
CMUCIICHHSIM JIFOJICBKOTO JKHUTTSI KPi3b MPU3MY KOHIIEMILi 101i. KoHuerru 1o ta gparymy
3aBK/IH LIKaBIJIM TOCIIIHVKIB, aJDKE JIFO[M 3aBK/IH HAMarajich 3arisIHyTH B MaifOyTHE,
TPaKTyBaTH MHUHYIIC, IO CIPHSUI0 BUHUKHEHHIO OaraThoX Teopiit Ta koHuemniit. 11i mo-
HATTS BiIOOpaKaJIN KyJIBTyPHE, COLIaIbHE Ta JIFOACHKE PAlliOHAIbHE IEPEOCMUCIICHHSL.
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[oHsTTS 10T IKUPOKO BUKOPUCTOBYBaANOCS B (innocodii )KUTTS, K BUSB ippaili-
OHAJIBHOCTI OyTTS Yy MOEIHAHHI 3 KYJIBTYPOJIOTiYHAM Mi(hOJIOTI30BAHHM IIPOCTOPOM.
3a AaBHBOTPELBKUMHU YSBICHHSAMHU JI0JIS TTIOEAHYE B OOl 1HAMBIAYadiCTHYHI TCHICH-
i1 Ta 0COOMCTICHY 3aJICXKHICTh BiJl COLIAIILHUX CTPYKTYP.

KoHuent mosi Mae JaBHIO CI0B’IHCbKY Mi(osioriuny ocHoBy. J{oist — e criekTp
yCiX JKHTTEBUX MOXKITHBOCTEH, CYKYNHICTh MeBHOTO Habopy momiii. Il acomitoroTs 3
TaKUMHU TOHATTAMHU SIK 0OpO, 3710, MpaBaa, KPUBAA, TaylaH, Oe3TajgaHHs, IpiX, Cro-
KyTa. 3arajoMm oOpa3Ha OCHOBa YKpPaiHCHKHX (hpa3eosiori3MiB HOEIHYEThCS 3 TEKCTa-
MM TOBIp 1B PO 10110, sIKi 0a3yI0ThCs Ha Mi()OIOTTYHOMY MHUCJICHHI. Y CIIOB’IHCBKIH
Midostorii icHyBaJu pi3Hi TPaKTyBaHHS KOHIENTY 10ji: darym, GpopTyHa, yaada, He-
BJaua, Xij 1mofiii, 30ir odcraBun, nap boxuii. CioB’sHY Bipuin y Te, 1O OIS Ha-
3JI0TaHsI€ JIFOAUHY, CIPSAMOBYE 200 K BEIC IO JKHUTTI, BIpHIK y 100py U 311y JOIHO.
IBan Orienko y cBolil npaui «J{0OXpHUCTHSHCBKI BipyBaHHS YKPATHCBKOTO HApPOIYy»
3ayBaXKye, 10 Bipa yKpaiHCHKOrO HAapody B JOJIIO Oyna HaATO CHIIBHOIO. YkpaiHmi
BBAXKAJIU JOMIO YCIONMCYLIOIO, BCECHIBHOIO Ta HEBIABOPOTHOIO. ABTOP PO3IIsLiae
JIOJIHO SIK CEHTEHILi0, BUPOK. Bijl Hel He MOKIIMBO BTEKTH, ii HE MOMKIIMBO BiIMiHUTH.
JlocuTk 4acTo yKpaiHIli BBOXAJH, 10 J0JS 3HAYHOIO MIPOIO 3aJEXKUTh BiJl XapakTe-
py Ta 3ai6HOCTEl fonuHK. HaBiTh B ykpaiHChKHX (pa3eorori3Max MOXKHaA BiJUHTaTH
CaKpaJbHO-Mi(ONIOTTYHUN 3MICT KOHLIENTY JIOJI.

KuiouoBi ciioBa: dheHoMeH, KOHIENT 10, (GiTocoPChKHil KOHTEKCT, KaTeropis,
coLiaNbHuUiA, 0cOOHCTICHE OYTTSI.
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Auia JlaBposa
Kam aneyw-Ilodinbcokuil nayionanshuil yHisepcumem imeni leana Ozicnka

rPOMALSHCBKA BIMHA B YKPAIHI
OYMMA MMUXAMIA BYIITTAKOBA

V crarTi 10CIiLKY€EThCS B3aeMOIist Mi(hosIOTigHOTrO Ta 6i6IIHHOr0 XpOHOTOITY Ha
Mmarepiaii onosigane M. Bynrakosa, npucBsuennx ['pomansHCbKil BiliHI Ha YKpaiHi,
1 pO3NIISIAETHCS BIUIUB NepeOyBaHHs MMCbMEHHNKa Ha [Toiyuti sk OJ(1H 13 YNHHUKIB
(hopMyBaHHS HOT0O ryMaHiCTHYHOT €TUKH. JIOBOANTBCS, 1110 OYJITaKOBCHKUI XYIOKHIH
4aco-IPOCTIP Ma€ 3arajJbHy TEHCHIIIO 10 CHHTETUYHOI TOBHOTH 1 YHIBEPCAIBHOCTI,
(hOpMYIOUUCH TIEPEIUICTEHHSAM PI3HUX THUIIB XPOHOTOITHUX MOJIYCIB.

Kumouosi croBa: M.O. Bynrakos; [Tomins; XynoxHiil yac; XyIoKHiil IpoCTip;
Midosoriunuii XpoHoTOIT; 610MIHII XPOHOTOIT; OIIOBITAHHS.

[upoxo BimomnM € Toif (axt 3 Giorpadii BUAATHOTO MICEMEHHHUKA CYy9acHOC-
Ti Muxaiiina Bynrakosa, 1o #foro »uTTs TicHO 1oB’s13aHe 3 YkpaiHoro. Bin Hapomus-
cst 1 Bupic y Kuesi, 3m00yB ocBity B KniBcsromy yHiBepenteTi CBsitoro Bonogumupa,
TepIi Kpoky sk Jtikap 3po6us Ha [Tomimii, y micti Kam’stami-Tlopimsceromy. Cectpa
nuceMenHuKa, H. 3emMcbka, 3ragye: «KuiBcokuii Bumyck 1916 poxy Oys mpu3BaHmit
He onpasy. Heraitno mo 3akindenni Mux. Bynrakos Berymus 10 UepBonoro Xpecra
1 TOOPOBIIBHO T0iXaB Ha MIBAEHHO-3aXiMHHUI (POHT, A€ MpaIioBaB y BifICBKOBOMY
mrmuTaim y micrax 3axigaoi Ykpainu: B Kam’sami-Tlogineceky 1 YepHiBIsax» [3, ¢.33].
Came Ty, Ha [lomimmi, MaiOyTHIH MUCEMEHHHUK CTHKHYBCS 3 KHUTTAM MaJEHBKOTO
NPOBIHIIHHOIO MiCTe4Ka, CaMe TyT, Y CTAapOBUHHOMY MiCTi HaOyB JOCBiy BiliChKO-
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